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THE BLESSING AND KISSING OF CANDLES. 
"We find the following in Dr. Cullen's late Pastoral :— 
" The Church, in the lessons and gospel read on this 
festival, proposes to draw our attention to the great events 
which we have mentioned (the Purification of the Blessed 
Virgin, and the Presentation of Christ) ; with the same 
view, she has introduced the practice of solemn proces- 
sions on this day, and the blessing of wax candles. The 
procession through the church reminds us of the approach 
of the Holy Virgin with St. Joseph to the Temple, bear- 
ing the divine Saviour, to present him to his Father; 
and the lights which are carried are destined (query, de- 
signed ?) to represent him who is the splendour of his 
Father's glory, the light of light, the Orient from on 
High, the light that shineth in darkness, and cometh 
into the world to illumine all who were sitting in the 
shades of death. The blessing of the wax candles at the 
altar, the procession through the church, and the burn- 
ing tapers, should all serve to briny us back in spirit to 
Jerusalem, to make us think of the days that are gone, 
and to fill us with gratitude and thanksgiving for the 
wonders which God has wrought for the salvation of his 
people. 

" In accordance with the spirit of the Church, we ex- 
hort you most warmly, rev. brethren, to explain all these 
practices and ceremonies to the faithful ; and if in any 
church the necessities of the times interrupted their observ- 
ance, we entreat of you to re-establish them for the 
spiritual advantages and edification of the people. The 
wax candles blessed on this Festival, and sanctified by 
the prayers of the Church, should be preserved with 
great care, and when used with faith in the time of sick- 
ness and at the hour of death, they will be productive 
of most salutary effects."— (Pastoral, pp. C> and 7.) 

We have spoken once before of blessing candles, in 
our number for January, 1854, pp. and T. But being 
thus called on, we speak of it again here. 

As Dr. Cullen acknowledges that the practice has not 
been kept up in some chapels, aud as he also admits that 
it is done in a poor way in other chapels, we shall show 
our readers how it is done where things can be managed 
in style. We take our account from Dale's translation of 
the "Ceremonial according to the Roman Rite" by 
Baldeschi. This Baldeselii is, or was, " Master of Cere- 
monies'' of St. Peter's Church at Rome ; and th% trans- 
lation has this in its first page — '-Approbation. We 
hereby approve of this translation of Baldeschi's work 
on the Ecclesiastical Ceremonies.— N. Card. Wiseman. \ 
Westminster, August 2, 180;!." 

" The blessing of the Candles by the Bishop. -The 
candles are placed upon a credence between the throne 
and the altar, in such a manner that the bishop may 
easily asperse and incense them. The bishop, in cappa, 
is received more solito and having made the usual prayer, 
is conducted to his throne, and vested in amice over the 
rochet, alb, girdle, pectoral cross, stole, cope, aud plain 
mitre. * * * The mitre being taken oif, the bishop 
rises and makes the benediction of the candles in a 
ferial tone. He stands somewhat turned towards the 
candles (why not look straight at them?), having the 
hook held before him more solito. « « * The bishop 
having finished the benediction, sits, and receives the 
mitre. The senior dignitary paratus then receives an 
ornamented candle, and presents it to the bishop, kissing 
first the candle, and then the bishop's hand. » * * 
The assistant deacons raise the borders of the cope, and 
the gremial is sustained by two acolytes on the knees of 
the bishop (do they sit on his knees?), who now pro- 
ceeds to distribute the candles to the clergy and others 
of distinction, who are conducted with the usual reve- 
rences by a master of ceremonies, each and all according 
to their rank." — P. 103 and 1(54. 

The " distribution" is thus described, p. 139 : — 

" Before the celebrant turns towards the people, the 
second master of the ceremonies should give notice to the 
highest dignitary of the choir, in order that, vested in 
the usual habit of the choir, without stole, according to 
a decree of the Sacred Congregation of Rites, of Fe 
hruary i4, 1705, he may stand in readiness, on the 
highest step, to give the candle to the celebrant. This 
candle is given to him by the deacon, who kisses it, but 
not the hand of the priest. The celebrant also kisses it 
on receiving it, and afterwards presents it to the tub-dea- 
con, who receives it with the ordinary kisses, and depo- 
sits it on the altar. The celebrant having afterwards 
taken another candle from the deacon, gives it in his turn 
to the highest dignitary of the choir, who receives it 
kneeling, and kissing the candle and hand of the cele- 
brant, conforn.ably to the decision of the Sacred Con- 
gregation of Kites,* February 4, 1705. He then makes 
the proper reverences, and retires to his place, accom- 
panied by the second master of ceremonies, who invites 
the choir to proceed in proper order. 

" After the highest dignitary in the choir has departed, 
the deacon and sub-deacon ascend the steps and, kneeling 
down on the edges of the predella, receive the candles 
from the celebrant with the usual kisses ; they then rise, 
and having genuflected on the predella, return, the sub- 
deacon to the right of the celebrant to raise the borders of 



'* This is a Congregation of the Cardinals at Rome, whose daty it 
is to decide all questions that arise about religious rites. imagine a 
grave assembly of Cardinals met to "decide" when the kisser should 
kiss the hand, and when the candle, and when he should kiss both ! 



Tits cope, and the deacon to his left to present the candles. 
They give their own in charge to the acolytes. The 
celebrant then distributes the candles among the clergy, 
first to the priests, and afterwards to the clerks, all of 
whom advance two and two, and kiss first the candle, 
and then the hand of the celebrant. 

"Towards the end of the distribution, the acolytes ap- 
pointed, at the intimation of the Master of Ceremonies, 
will light the candles of the clergy for the procession." 

But we have given enough of this. Such are the vain 
shows and ceremonies in which the Church of Rome 
delights. Such is the worship in the Church of St. 
Peter at Rome. Baldeschi's book, approved by Cardinal 
Wiseman for use in England, extends to 300 pages, and 
contains nothing less trifling. We must return to our 
extract from Dr. Cullen's pastoral, given above. 

Dr. Cullen says, the Church has two great objects in 
view on Candlemasday : — " First, in the lessons and gospel 
read on this festival to draw our attention to the great 
events," i.e., the purification of the Blessed Virgin, and 
the presentation of Christ in the Temple ; second, " the 
blessing of wax eandles." 

Dr. Cullen says not a word more of the first object. 
He does not exhort the priests to explain those lessons 
and that gospe! to the people ; and no wonder, since he 
does not understand those Scriptures himself, as we shall 
show in another article. See p. 16. 

But he goes on with all his might to magnify " the 
blessing of wax candles." " In accordance with the spirit 
of his Church," he "exhorts" his "rev. brethren" 
"most warmly" "to explain all these practices and cere- 
monies to the faithful." 

Dr. Cullen, with all his praise of blessed candles, does 
not give much explanation himself. Ho says, •' the bless- 
ing of the wax candles at the altar" is intended " to bring 
us back in spirit to Jerusalem" — -"to make us thiol; of 
the days that are gone ;" and in page one he says this fes- 
tival affords an opportunity " to trace hack our sacred 
rites to the cradle of religion." But we ask, with all re- 
verence, were they all kissing blessed-candles when Cl.rist 
was presented in the Temple at Jerusalem ? 

On this point we can give explanation, from one of the 
most learned men about rites and ceremonies that the 
Church of Rome has ever had — Martene, a learned Be- 
nedictine Monk, of the congregation of St. Maur, who 
says, " Concerning the blessing of wax candles, no mention 
is made in Amalarius, Walftid, or the Vulgate Copy of 
Alcuin, who only states that wax candles were given by 
the Pope ; neither in the Gelasian or Gregorian Sacra- 
mentaries, nor in that of Gello, or in others written above 
900 years (i.e., about a.d. 800), is there any mention 
made about that matter. In an ancient Missal of the 
Church of Tours, written about 800 years ago (i.e., about 
the year OOii), one onty mention is found about blessing 
candles."' So as far as we can find, candles were never 
blessed for nine hundred years after the presentation of 
Christ in the Temple ! 

Of the "spiritual advantage" of kissing the candles, we 
find no explanation at all. But considering how minutely 
Baldeschi's book (approved by Cardinal Wiseman) dwells 
on the kissing of the candles, and considering also what 
exact decisions " the Sacred Congregation nf Rites" have 
thought it necessary to make about the kissing of the 
candles, we suppose there must be at least as much virtue 
in the " kissing" as in the " blessing." 

Dr. Cullen, however, does not mention the " kissing." 
Perhaps he was afraid of the Catholic Layman. We 
beg of him to have no fears; wo will cheerfully publish 
in our pages any explanation of the " spiritual advan- 
tages" of " kissing the candles" that he may wish to give. 

Melancholy as it is to see Christian worship reduced to 
such puerile trivialities, there are yet stronger feelings 
awakened in our minds by the last sentence in our extract 
from Dr. Cullen's pastoral. We give it here again : — 
" The wax candles blessed on this festival and sanctified 
by the prayers of the Church, should be preserved with 
great care, and when used with faith in the time of sick- 
ness, and at the hour of death, they will be productive 
of most salutary effects. 

Oh, what a solemn hour is that hour of death ! when 
nature trembles at approaching dissolution, and the dread 
reality of judgment to come becomes present to the soul! 
"Lord Jesus, receive my spirit '."was the dying cry of thefirst 
martyr of Christ: and what else can then support the 
soul, but trust in Him " who is able to keep that which 
is committed unto him against that day.'* 

What, then, shall we think of the man who, writing 
calmly and coldly in his study what hundreds of priests 
are to teach to thousands of people, finds not one word 
to direct the parting soul to him who, alone, can keep it 
safe until that day, but coldly tells the dying sinner that 
" wax candles (duly paid for, of course), atthe hour of 
death, will be productive of most salutary effects /" This, 
indeed, is " spermaceti for an inward bruise.'" For such 
teaching we have no words that will express our horror! 

* De benedictione cereornm nulla lit mentioapud Amalarium. Val- 
fridum, et vulgHtuin Alcuinum, qui cereoa tantum a Pontince dati as- 
sent. Sed neque in Gelasiann, tiregoriano, Gellonensi, uliisque supra 
nongentos annos script!.-' sacramentariis atiquid ea de re extat. In 
antiquo missali ecclesise Turonensis ante annos bOO aeripto unica ad 
luminaria benedicenda reperitur." * * * * (Tractaltu de an- 
tiqua Ecclesia; Disceplina. Edit Lugdun, 1706. p. 117.1 

' The death of St. Stephen. Acts vii , 59. J 2nd Timothy, i. II. 

' And telling me the sovereign'st thing on earth 
Was spermaceti for an inward bruhe - Shakspeare. 



THE RIVAL REVELATIONS. 
While lately pursuing our examination of the testimonies 
of eminent Roman Catholic writers upon the long-disputed 
subject of the Immaculate Conception of the Blessed 
Virgin Mary, our attention was attracted to a class of evi- 
dence which the present Pope Pius IX. seems to have 
had especially under his consideration, when, in his letter 
apostolic of 8th December 1854, he not only asserted that 
the Blessed Virgin was " free from all stain of original 
sin," but " that it had been so revealed by God himself.'' 

We now solicit the attention of our readers to some of 
the results of our inquiries into this part of the subject, 
merely premising that if any such revelation ever was 
made, either one way or other, it seems somewhat strange 
that the dispute was not determined ages ago. Nothing 
deserves the name of revelation that does not come from 
God. If God has spoken, " causafinila est ;" let the world 
only know where, when, and to whom the doctrine was 
revealed, and surely all further discussion would be vain : 
the cause is determined. 

Alas ! however, for Roman Catholic unity, so often 
boasted of. so seldom realized, there appear to be as serious 
disputes within the pale of the Roman Catholic Church, 
touching alleged revelations, as about any other part of 
this protracted controversy ; and were we to listen to them at 
all, we should require another decree of the Pope to tell us 
what we are to believe touching these very revelations. 

Two nearly contemporary female saints, of great dignity, 
arc commemorated by festivals in the Roman Breviary, 
and each of them with* " duplex" honour. St. Catherine of 
Sienna on the 30th April (Brev. pars. Verna, p. 497), and 
St. Brigit (or Birtritta) on the 8th October (Brev. pars 
autumnalis, p. 385). 

St. Catherine is stated (in Lessons v. and vi. Breviary, 
p. 498) not only to have had a vision of our Blessed 
Lord, and to have had the marks of his wounds im- 
printed on her body ever afterwards, as she herself related 
to her confessor, Ruymundus. but is there asserted to have 
had the miraculous power of answering the most difficult 
questions propounded to her by professors of divinity. 
" Her learning was inspired, not acquired," and " no one 
ever approached her who did not depart the better for it. v * 
When the great western schism, of which we gave our 
readers some outlines in a former number (December, 
1852) was at its height, it will he recollected that, after a 
succession of Popes had removed their residence to 
Avignon in Franco, it was by the persuasion of St. 
Catherine of Sienna that Pope Gregory XI. was prevailed 
on to remove from Avignon to Rome, a circumstance re- 
corded in the same lesson in the Breviary, p. 408. 

Father Faher also, in his recent work on the " the 
Blessed Sacrament" which we have already noticed in 
our pages, tells us that St Catherine of Sienna was highly 
favoured by our Lord, " who often appeared to her in the 
blessed sacrament, and under different forms ; but she 
almost always saw angels holding a veil of gold, the 
symbol of the mystery, and in the midst a host, with the 
semblance of an infant"— p. 529. " From her childhood 
till she was fifteen, St. Catherine took nothing but a little 
red wine mixed with water, and a small piece of food ; 
after that age she confined herself to water, herbs, and 
bread. At the age of twenty she left off bread, and then 
all external food, without her health being the least 
affected by it. When her confessor several times ordered 
her to eat something, the attempt each time nearly cost 
her her life"— p. 523." 

Here, then, we have a saintly virgin of the highest 
repute (and duly canonized by Pope Pius If., as the 
Breviary itself informs us, p. 499) ; and, if any saintly 
teachings ought to be deemed oracular, what believer in 
the Breviary can doubt that it is those of St. Catherine 
of Sienna, who died at Rome on the 29th April, 1380. 

It is time, however, that we should say something of 
St. Brigit (whom we must caution our readers against con- 
founding with St. Brigid, so long one of the patron saints 
of Ireland). St. Brigit was a Swedish or Scandinavian 
princess, nearly contemporary with St. Catherine, for she 
died 23rd July, 1373, and had also the privilege of divine 
revelations after the death of her husband Ulphon (for she 
was not a virgin, but a widow, with eight children), though 
her miraculous powers did not actually commence wiih 
widowhood ; for we are grnvchj informed that, before she 
was born, she saved her mother from shipwreck ! c 

Here, then, we have two canonized saint?, both equally 
invoked by the faithful, and equ ally recorded as inspired 

""Doct'in.t ejus iiit'uxt, mm aequiMta tui[, a.cr.uum liuclarum. 
professoribus dilticillimas de Divitiitate quaj-tii.iies propnnentibus 
respnndlt. Nemo ad earn aceessit. qui uon inelior abierit."— 
Urevinrium Romanutn, SOtii April, p. 498. 

6 Our readers, if ii.clined to hear more of this celebrated saint, and 
her superliuiuuu au*reritie . may pmcure her life at lOe sm.id charge 
of one penny (in Vol. XVI. of Mr. Duffy's Young Christians' Li- 
brary) ; in which young Christians may torn how St. Cithorine, in 
h, r childhood, c.n-ei rate > her virginity lo liod hy a pr Fate vow. Haw 
she refused to b : married at U years of age. How she lived on boiled 
herbs, without sauce or bread, and wore a large iron girdle armed with 
sharp points from 15 years nlJ. How the devil " lilled her imagina- 
tion with the most filthy representations." How, " lor a long time 
she sucked and dressed an infectious cancer, and served an old -vomaa 
named Tocca, infected with leprosy," and how she died at the age of 
33, and ha! her body buried at Rome, and her skull kt pt in the 
Dominican Church at Sienna, and at last, in 1461, was canonised by 
Pope Pius 11. for ail her virtu< s ! ! 

e " Cum adhuc in utero gestaretur, a naufragio propter earn mater 
erepta est. Viro defnncto. hirgitta, audita Christ! voce in somnis, 
arctioiem vifae ronnam est aggresaa. Cui delude arcana jnuita fuerunt 
divinitus reoeUtta. Bonitacius Nonas hi Sanctorum uumerum retulit." 
Brev. Kom ., 8 Oct., p. 3H. 
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in the Breviary, or authorized prayer-book of the Roman 
Catholic clergy, and which, be it remembered, they are 
obliged to read daily under pain of mortal sin. Surely, if 
there be such a thing as unity in the Church of Eome, it 
ought to be found in the revelations of these two saintly 
and highlygifted ladies. 
Let us see. We begin with St. Catherine — 
" Th» Eternal Word," says she, in Orati.xiiii. p. 236, " is given 
to as by the means of Mary, and of the substance of Mary. 
He clothed himself with our nature, without taint of original 
sin ; because this conception was not by the operation of man, 
bat by the operation of the Holy Spirit, which mat not so in 
Mary, becanse She proceeded from the seed of Adam, not by the 
operation of the Holy Spirit, but of Man; and becanse all this 
seed was tainted and corrupt, therefore, this nature could not 
be infused into nncorrupt matter, nor properly could it be 
purified except by the grace of the Holy Spirit, whioh grace 
the body cannot receive, but the reasonable or intellectual 
Spirit, and, therefore, Mary could net be cleansed from this stain, 
except after the soul was infused into the body, which thing 
was thus done by the holy power of the Divine Word, which 
was to enter into this vessel. Wherefore, as the furnace 
speedily consumes the drop of water, thus did the Holy Spirit 
with the stain of original sin; because, after her conception, 
suddenly she was cleansed from this sin by the great grace 
given to her." — See the Epistles and Prayers of the 
Seraphic Virgin St. Catherine of Sienna. Published in Venice 
by Frederick Toresano, 15A8, and to be found in the Bodleian 
Library at Oxford.* 

St. Thomas Aquinas himself, or Cardinal Cajetan, could 
not have expressed themselves more strongly against the 
modern doctrine or " pia sententia," or; in favour of the an- 
cient opinion, that the Blessed Virgin was conceived after 
the manner of men, and not exempt from the stain of ori- 
ginal sin. 

We now proceed to St. Brigit, and, strange though it be, 
nothing can be mure contradictory than her revelations to 
those of St. Catherine. Had they changed places, indeed, 
as widow and virgin, the discrepancy might, perhaps, have 
been less surprising, though equally contradictory. We 
quote from a folio volume in Latin, entitled " Revela- 
tiones Sanctaj Birgittas, a Consalvo Durante notis illus- 
trate, * printed at Cologne in 1628. e 

In the first book, ch. 9, she introduces the Blessed Vir- 
gin Mary as telling her that " her parents came together 
out of divine love, against their own will," and in book 
6, ch. 49, as stating in express terms — "I was conceived 
without original sin, and not in sin ; for, as my Son and I 
never sinned, so no marriage ever was more honourable 
than that from which I came forth."' 

If, then, St. Catherine was plain the one way, here we 
have St. Brigit equally express the other. Saints, it ap,- 
pears, differ as well as doctors. What are the faithful to 
do amid such perplexities? 

We stated in our last number that Cardinal Cajttan 
wrote a work expressly upon the subject of the Immacu- 
late Conception, and that he strongly takes the part of the 
opponents of that doctrine. 

We were anxious to see whether so learned a writer had 
overlooked these revelations, but he did not; for in p. 206 
he expressly refers to both St. Brigit's and St. Catherine's 
revelations, and states that he thinks very little credit is 
due to St. Brigit's, though he considers St. Catherine's 
more worthy of credit. 8 

On the other hand, we are informed by " the Revelations 
of St. Brigit" that they were examined by Cardinal de 
Turre-Cremata, by order of the Council of Bale, and that 
he approved of them as useful for the instruction of the 



' Epfstole et oratione della Seraphica vergine santa Catherina de 
Sienna. In Vinetia appreaso Federico Toreaano. moxlviii. 

Oratione xiiii., p. 236. 

" Dato e a noi el Verbo Eterno per le raani di Maria. Et de ia sub- 
stantia de Maria si vesti de la natura nostra senza macola di peccato 
origiaale ; per ehe quella conceptione non fa per operatione di homo 
ma per operatione de lo Spirito Sancto : laquule coat non fil coat in 
Maria, lm^ercio che ella procedette de la maasa de Adam : non per 
operatione de lo Spirito Sancto, ma di homo. Et per che tutta quelta 
maasa era putrida e corrotta pero non si poteva infondere quella 
anima in materia non corrotta; ne proprlamentesi poteva purgare ae 
non per gratia de Spirito Sancto : la quale gratia corpo non puo rice- 
vere ma spirito rujionevole, o inttllectu-ile : et pero Maria non pote 
essere purgara di quella machia se non poi che lanlma fo Infusa nel 
corpo: la qu .le coaa cosi fit /acta Per reverentia del Verbo Divino: 
elquale dovera intrare in quelle vascello: ltnpercio che si come la 
fornace in poco dhora con&uraa la gocciula de lacqua : cosi lece lo 
Spirito Sancio de la machia del peccato originate; per che doppo la 
concepttone sua subtto fu mondata da quelle peccato et sulli data 
graude gratia." 

The same passage occurs In a still earlier Italian edition, preserved 
in the Library of the ttritish Museum, printed a.d 1500, and entitled 

" Epistole devotissirae de Sancta Catharina da Siena 

adunate insemi con grandisslraa diligentia . . . per II Vcreraliile 
servo di Die irate Bartholonteo d.t Alzano da Bergamo del ordine de la 
observantia de li frati Predicatnrl. . . . Stampntn in la lneliia t-iti 
de Venetla in Casa de Aldo Manatio Romano, a di xv. tbeplcmbrio 
MCCCCC." 

• We have also seen an edition of the same work printed at Rome 
in the same year, 1628. which belonged to Bishop Stillingfleet, and is 
preserved in Archbishop Marsh's Library in Dublin. 

/ " Conveneruut came contra voluntatem suam ex dlvina dllectione. 
Facto autein corpore men, liens animam creatam imtnixit corpori et 
mox anlmacum corpori Sanctificata est." Lib. 1., cap. ix.,p.ll. 
_ " Ego concepta fui sine peccato original! et non in peccato, quia 
aicat filius meus, et ego, nunquani peccavimns. ita nullum conjugium 
fait quod houestius es*et qaam illud de quo processL"— Lib. 6, cap. 
49, p. 391. 

p " Beats Brigidse revelatum dlcltnr B. Virginem pneservatem esse 
ab original! peccato. Sed hoc probauilitas valde exigua eat, turn qui . 
est contra tot Sanctos, et nullos est inter istos Sanctus. Sancta autrm 
Brlglds a regione ponitur Sancta Catherina de Senis qua; dixit sibi 
revelatum esse oppositum.- Et major I fide diitna videtur S. Catha- 
rina.". Cajetant Cardlnalis Opuscula, August, Taur. 1682, torn. II., c. 5 
p. 106. 



faithful, which, it is to be supposed, he would not have 
done if he had not believed them to be true revelations. 11 

Pope Benedict XIV., however, appears to have taken a 
somewhat safer middle course, consistent with their being 
either trae or false, according to the taste at private judg- 
ment of the faithful ; though we confess we think in so 
grave a question as, whether certain alleged revelations 
did or did not come from God, pontifical infallibility might 
have condescended to tell the world whether they ought to 
believe them or not. We take the passage verbatim, to 
save trouble, from the life of St. Brigit in the Young 
Christian's Library, published by'Mr. Duffy, p. 22 : — 

" The approbation of similar revelations implies simply, 
that after mature examination it is permitted to publish 
them for the utility of the faithful. . . . Although 
they do not merit the same credence as the truths of re- 
ligion, we may believe them with human faith, conformably 
to the rates of prudence, according to which they are 
probable, and based on sufficient motives for pious belief.' 
—Benedict XIV. 1 

According to Pope Benedict's advice, and conformably 
to the rules of prudence and human faith, we apprehend it 
would be the wisest course to discard all such private reve- 
lations as either the ravings of fanaticism or contrivances 
of imposture, deserving only of contempt ; but we are 
not now considering what we or others ought now to 
do or say, but what eminent Roman Catholic theologians 
have already said on the one side and the other touching 
these pretended revelations ; and we can hardly help 
smiling at the earnestness and ingenuity with which the 
conflicting patrons of these rival enthusiasts advocated their 
respective favourites in this miserable conflict. 

Cardinal Bellarmine, of course, backs St. Brigit as 
favouring his side of the controversy, but goes no further 
than this, "that the divine revelations which St. Brigit 
testifies that she had are not to be despised, since they 
were diligently examined and approved of by men of the 
greatest weight.''! 

Father Papebroche, in the Acta Sanctorum (torn xii., 30 
April, p, 858), disputes the genuineness of the passage we 
have given from St. Catherine's oratio xiv., k because it is 
not found in the Latin edition printed at Cologne in 1553, 
which he states was printed from the autograph MS. of 
Raymundus de Vineis of Capua, the confessor of St. 
Catherine. 

On the other hand, the learned Echard, in his " Scrip- 
tores Ordinis Praedicatorum," ' in the life of St. Catherine, 
shows clearly that the Cologne edition of 1553 was not 
printed from an autograph of Raymundus ; and that the 
passage was found not only in the Italian (from which we 
have given it), and in which it was originally written from 
St. Catherine's dictation in her vernacular tongue, but also 
in the earlier Latin translation printed at Brescia (Brixiis), 
in 1496, more than half a century before. Echard says 
distinctly, p. 837, that the Cologne edition mutilated oratio 
xvi., and that the omission of the passage was, doubtless, 
owing to the theological scruples of the editor, Theodoric 
Lohcr a Stratis, or the prejudices of the transcriber of the 
MS. from which it was taken. To which he adds the fol- 
lowing instructive piece of information by way of caution, 
viz. :—" That such omissions were frequent in the 14th 
and 15th centuries, with respect to this controversy, tran- 
scribers suppressing such things as made against the 
'pious opinion' which they held." 

Echard further refers to two MSS. in the Bodleian 
Library, at Oxford, Nos. 1781 and 303"), which we regret 
we have not been able to refer to, but which, if of earlier 
date than the Cologne copy, we have no doubt follow the 
original Italian. That the original had some such passage 
in it further appears from the " Summa" of Saint Anto- 
ninus, Archbishop of Florence (canonized by Pope Adrian 
VI.), which appeared in 1449, in which (parti, lib. 8, cap. 
2) he distinctly asserts that " while St. Brigit is said to 
have had revelations of this kind, it should be known that 
other saints who were distinguished by their miracles (as 
St. Catherine of Sienna) had a revelation to the contrary.™ 
Antoninus, we ought to add, was nearly contemporaneous 
with St. Catherine, as she died in 1380, and ho was born 
in 1389. 

Papebroche, on the other hand, charges Vincentius Ban- 
dellus de Castro Novo, or some such opponent of the " pia 

A We confess we entertain some doubts of this approbation, having 
already, in our last nuutb'/r, p. 7, given «ur readers a passage from 
an un.louoted work of Cardinal dcTorquemudu (Tune Cietnuta), show- 
ing lliat hf disbelieved the doc rlne of ihe Immaculate Conception as 
much as Cat Jmal Cajetan did. Torquemada died in 1468, and the 
earliest edition* of the revelations of St. digit, which we; have been 
able to disc .ver, purporting to liave Cardinal de Tuire-Creinata's ap- 
probation, were not published till 1628. 

• A* Mr. Duffy or his author does not give any reference, and we 
have not time ut present to search for the passage in the original, we 
present it to our reader.*, on the nut hortty of Dr. CuJlen, under whose 
approbation the work is sedd, and recommended to the perusal of all 
fuithfnl Christians.— See Mr. liutfy's Catalogue, p. 31. 

J Bellarm Disput. torn, iv., p. 241>. Paris ed . 1608. " Accedunl 
postrento riveialionesdivlnsequ.il' de hue re sc habuisse S Hrigltta tes- 
tatur in lib. I. c. i>, and lib. «, c. 49 and 55, quae quidem revelationes 
contemnendie non sunt, cum a viris gravUsimis diligenter excus&se 
et app obat* fuerunt." 

*" There ref rred to as No. xvl. It appears there were 25 orationes, 
of which the Co ogne edition gives only 22. —See Echard. anoted 
infra, p. 837. 

' Turn li., p. 832. Paris ed., 1721. 

™ Summa Diri Antonini. Lugdun, 1542, pars i., tit 8. cap. 2. "Et 
si dicitur aliquas sanctas hatmisse revelationes de hujusntodi utS. 
Brigidi, sciendum, quod aha Baucis, qua! claruerunt miraculi*, ut 
beata catharina de Senis, ha^ueruNt revelationem de co'itrario." 

We have also seen the earlier edition, printed at Bale and Strasburg, 
Argent 1496, in which the same passage occurs. 



sententia,'' with having interpolated thepassage in the Bros- 
cian edition of 1496 — " In quo fingitur S. Catherina de Vir- 
ginia Deiparse conceptione loqui ad Patrem -Sternum, eiqne 
dicere quod conceptio fuerit maculata nt cceterornm homi. 
num. ; sic tamen nt mox superveniens gratia maculam ab- 
sterserit." But to this Echard replies triumphantly, that 
Vincentius Bandellus was a man of the highest character 
— omni exceptione major — and (what may be considered 
by modern readers still more conclusive) that he was bora 
in 1435, and therefore was only fourteen years of age when 
Antoninus's work appeared in 1449, in which work the 
statement as to St. Catherine's contrary revelation was 
published, as before stated. As to the insinuation, that if 
the passage was not forged by Bandellus it was by some 
other, Echard properly treats it as a mere gratuitous as- 
sumption, devoid of all proof, and too vague to be worthy 
of attention. We may add, that even if this could account 
for the passage in the Latin edition of Brescia, it would 
not get rid of the evidence of the numerous copies extant 
in the vernacular Italian, in which language even Theo- 
doric, the editor of the Cologne edition of 1553, admits that 
they were delivered by St. Catherine, as appears not only 
in the heading of the orations, fol. clxxv. b.,° but in the 
very title of the book itself, which calls it, " e idiomate 
Italico in Latinam transfusa." 

Of course, Consalvus Durantus," the editor of the Revela- 
tions of St. Brigit, and those who follow him, such as the 
Jesuits Suarez p and Salmeron," 1 are very much shocked at 
Cardinal Cajetau's assertion as to St. Catherine's counter 
revelations, and stoutly accuse him of falsehood in stating 
that St. Antoninus and the Blessed Kaymund of Capua 
made any mention of them. They appear, however, to 
have either grossly and, we think, wilfully, misstated St. An- 
toninus (though just before referring to the very passage 
which shows that it is a mis-statement, tit. 8, c.*2), or to 
have intended to get out of the difficulty by a quibble, en- 
deavouring to confound between the " Summa" of Anto- 
ninus, in which the passage occurs, and his " Chronicorum 
tertia pars" which contains " a life of St. Catherine," but 
only treats of her revelations in a general way, without par- 
ticularising those in question.' As to Baymund, Durantus 
i and his followers seem either to have been altogether ignorant 
of the existence of the Italian and earlier Latin edition 
(Brixiis, 1496), or wereagainmakingaquibbling distinction 
between RaymundVLifeofSt. Catherine" and the "trea- 
tises and prayers" published with it, and purporting to be 
taken down from the mouth of Catherine herself, when in 
a stale of rapture or extacy. Why should the writer also 
insert the details of her revelations in her life, when he was 
publishing them all at the same time m extenso at the end 
of same volume ? 

Who after reading thus far (if any of our readers 
have had the patience to do so), can fail to lament that the 
talents of learned men should ever have been wasted on 
such absurdities, or that will not agree with Echard and St. 
Antoninus, when they deprecate acting on such evidence, 
and after confronting the two rival revelations, add — " Non 
est inconveniens dicere, quod tales revelationes non fuerunt 
a Deo." " It is not unseemly to assert, that such revela- 
tions did not proceed from God." 

We think we may say the same of Pope Pius IX.'s decree, 
in which he told the world, on the 8th December, 1854, the 
same things which St. Brigit is said to have done in 1373. 

— «> 

DOCTOR CULLEN ON THE TRUE SENSE OF 
SCRIPTURE. 

Dr. Cullen, " the Archbishop and Legate,'' in his new 
Pastoral of 23rd January last, undertakes to explain the 
Scriptures concerning the purification of the Blessed Vir- 
gin, and the presentation of Christ in the Temple. It is 
natural that Roman Catholics should attach great impor- 
tance, and rely with great assurance, on explanations of 
Scripture delivered by an Archbishop who is Legate to the 
Pope. They believe that their Church alone can give the 
true sense of Scripture. But, then, how are they to know 
with certainty what sense their Church puts upon it ? The 
few notes now left in the Douay Bible are declared to be 
without authority — " the Church" is not responsible for 
those notes. 

The following extract, from Bishop Milner's " End of 
Controversy," seems to give the nearest approach to any 
certainty that a Roman Catholic can have for the trne ex- 
planation of Scripture : — 

" The Catholic peasant learns the doctrine of the Church 
from his parish priest ; but, then, he knows that the doc- 
trine of this priest must be conformable to that of his 
Bishop, and that otherwise he will soon be called to account 
for it ; be knows, also, that the doctrine of the Bishop 
must be conformable to that of the other Bishops and the 
Pope."— (Letter 12.) 

» Theologies Mystics Incida demonstrate per D. Rayinundum a 
Vineis Capuanum, <fcc, Colon 1553. Folio clxxv. b. 

*' S. Catharina; Senensis ex multis Orationes xsii., insigniter pis ab 
ip.-a quidem in raptu et extasi ad Deuiu magno spiritus fervure pro- 
lane, verum a sibi assistentibus lamiliaribus excepts, latinitatique 
donatsa," 

• Revel. S Biraitts, p. 33-3. Colon. 1623. 

r Suarez. on 3 pars D. Thorns Quait. 27 Disput. iii., sec. v., p. 
24, col. 2., ed. Mo>!unr.ie, 16 J4. 

t Salmeron Commentarit. Rom. 5. Disput. 52, torn. 13 o 478. 
Colon. 1604. 

r See Antonini Opera tertia p*rs, p. 69-i. Lugdun, 1587. De S 
Caiharina Senensi, tit. xxiii., c. xiv., sec. iv. "Reterc ipse M. Rai- 
mundascompilator legends ejus quod ex secreto confessionis haboit, 
nihil quod perlineat ad viam salutis earn habaisse ab homine, sed per 
revelationem Jesa Christ! per occultam tnspirationem, et aliquando 
per claram apparitionem loquentls sibi, stcat homo loquitur homini." 



